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misnomer to call the soul as consciousness or knowledge
what merely reflects and will not perceive without the aid
of the senses. A1 The sou^s pervasiveness and knowledge
must be understood in the light of its determining charac-
teristic suggested by the analogy of crystal. It is allpervasive
but not like the all pervasive presence of God which is
everywhere and nowhere in particular- The soul's presence
or pervasion is proportionate to its identification with the
instruments.

After explaining the nature of the soul,   Umapati
proceeds to explain the nature and function of karyavasth^s.
Avastha is a state of the soul- Causal states (Jcdrana avas.
thas) are 'kevda, safcala and iuddha. |n relation to the
causal states, effect-states like waking, dream, sleep, etc.
are explained- Thouigh Umapati has to speak of spiritual
life {suddhavdstha} only in the u^mai part, he Justifies his
reference to empirical experience by " looking upon knowing
act as spiritual in character There will be incentive to strive
for the removal of posa only after knowing the nature of
pd$a. in relation to the bondage of pds'^, every cognitive
act may be looked upon as spiritual, as effecting however
partially the re noval  of paj^. Umapati Sivam says that
empirical experience is a step in the direction of purification.42
The help of showing on the part of God is necessary for the
act of knowing of the soul- Our knowledge is possible
with the revelatory function-43

Umapati Sivam explains the concept of knowing or know-
ledge through various states called avasthas, before proceeding
to explain the mode of enlightening the soul- Even though
the soul is spirit, its nature as a knowing subject is
determined by its immediate identification with the instru-
ments of maya.44 In the Jcevalavastha the soui is severed
from the instruments and it stands fini Sized by anciva, it is
reactuated through the material accessories in the sakala-
vastha. The soul stands identified with different centres or